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dead women. The person who was at the microphone
shared some words about the violence we experience.
In the end she mentioned that we are still in resistance and we all raise our fist up.
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Snail Spiral during International Meeting of Women Who Struggle, 2019, organized by the Zapatistas,
photo: Radio Zapatista.

Seven Vignettes on Feminismos Otrxs and the Power of Grounding Our Plural Selves

As an epistemic-political reflection, these segments aim to form
a tapestry of co-cultivated ideas, images, sensings, memories,
and experiences of resistance to coloniality and its denial of our
capacity of togetherness and joyfulness. A plurality of textures
and rhythms enacts a collective voice that speaks about the
enfleshed praxis of feminismos otrxs (other feminisms), or
feminisms otherwise.1

There were tears running down my compañeras’
cheeks. I cried too, we hugged. They didn’t know me;
I didn’t know them. We hugged each other while we
cried nonstop.
Before letting her go, I told her: “I do believe you,” “you
are not alone.”
What shall we do with this shared pain? . . . that
pain has to be danced, cried, embraced, listened to,
shouted at, and let go. . . collectively. . .
There are experiences of violence that we share, and
which shake everything inside us. To listen to the
mothers of women who were victims of femicide, or
who after being silent for years revealed to have been
raped. . . hurts.
There is a pain that we share, a wound that does not
close, because the violence has not stopped. 4
2. Our Points of Departure
Mexican anthropologist Xóchitl Leyva Solano tells us that “the
starting points that we select have a strong imprint that is not
only symbolic but also concrete and practical in what we do,
think and feel and, above all, in how we do, think and feel it.
The starting points intersect with the place of enunciation, but
cannot be reduced to it.”5

1. Wounds-Wounded Spirals-Snails
In the text “Dance, Pain and Collective Memory,” Paulinarebeldia,
a healer-nepantlera-yogi-in-rebellion reflects on her participation in the Second International Meeting of Women Who
Struggle, 2 organized by Zapatistas 3 in December 2019:
On the last day in the morning a choreography and
a performance was organized in which many of us
participated. We created a circle, and inside the first
circle was another one forming a spiral-snail. . . someone at the microphone shared some words about the
dehumanization that we face as girls for the simple
fact of being girls.

Since 2008, with a group of indigenous and mestiza academics
and activists based in both the Global South and North, we have
conducted collaborative research, writing, and teaching efforts
on the knowledges that are co-created by communities resisting
violent forms of power that destroy land, women’s lives, and
hope in Abya Yala (the Americas).6 We have documented and
disseminated our findings in books and academic publications,7
via itinerant schools, and with the creation of an autonomous
publishing house. 8 We have been reflecting together on what
can be learned from defending rivers, mountains, land, and
our intimate relations with Earth. We are called RETOS: Red
Trasnacional Otros Saberes.

The performance was to honor the memory of
disappeared and murdered girls and women. To the
rhythm of the drums, we began the dance moving
slowly, together. At some point we jumped, screaming,
hitting the ground, then faded away, simulating to be
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For some of us based in academia in the Global North,
learning about our relation to Earth and our implication in its
consumption and destruction has meant learning to unlearn
our modern/colonial subjectivities. These subjectivities, the
sense of who we are/becoming, are best embodied in the figure
of the “feminist scholar” or “the gender expert”—the one who
does research about their supposedly non-contemporaneous
women-others.
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Unknown Artist, Isabel Cabanillas, mural in Ciudad Juárez, Mexico, 2019, photo: Dawn Marie Paley

Brigada de Arte Comunitario Talimalakatsikinan Naku, Samir Flores Soberanes, 2019, poster

ourselves as workers with great mobility and flexibility, ready to adjust, learn and in doing so keep
forgetting. As ‘emancipated’ beings we want to
imagine ourselves without gender, without race, as
global citizens of no place and without a predetermined destiny. 9
And in forgetting and denying our self-other(ed), the possibilities of holding truthful encounters are denied to us and to
(each) other.

We are condemned to forget about the many
other women that we don’t want to be and that in
our thinking are so different from us: our mothers, grandmothers, great-great-grandmothers.
Condemned to deny our origins and relationship
with these other women, for many of us being
de-rooted is a sign of freedom. . . as highly qualified migrant women, the un-rooted ‘we’ imagine

3. A Situated Honoring
These reflections shared in this text were originally written as a
keynote for a feminist festival held on 8 March 2020 for an audience based in Utrecht, a city in the Netherlands that played a
major role in the transatlantic trade of enslaved African peoples
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Are these words and questions still relevant?
These words were originally meant to honor Isabel Cabanillas and
Samir Flores Soberanes. Isabel was a Mexican artist and activist,
and a member of the organization Mesa de Mujeres that fights for
the victims of feminicide in Ciudad Juárez. Isabel was murdered
on 18 January 2019. Samir was an Indigenous peasant and
founder of the communitarian Radio Amiltzinko, and an active
member of the Permanent Assembly of Morelos Peoples and the
National Indigenous Council. He was murdered on 20 February
2019 after campaigning against a new gas pipeline in Amilcingo,
Morelos and a thermoelectric plant in Huexca, Yecapixtla.
“They did not die, they multiplied!” we hear every time an activist
is killed in Abya Yala. As a declaration, it enacts as voice, but not
as any voice. This is the voice that affirms politically and ancestrally our plural (one)self.
Isabel and Samir, like hundreds, have not yet found justice.
Nonetheless, they are seeds of (our) resistance.
Can these words adequately honor Isabel, Samir, and many more
struggles and their legacies?
4. Crossing the Colonial Divide 11
In 2019, I was invited to write an article for the Austrian Journal
of Development Studies about feminist decolonial solidarities in
the context of neo-fascism in Europe. After some hesitation and
consultation with Valiana Aguilar, a Maya woman from Sinanché,
Yucatan, we decided not to write about this theme, but to create
the material and epistemic conditions for a dialogue that could
enact decolonial feminist solidarities and inspire others to do so.

After that definition in the form of an epigraph, our dialogue
started with a generative question: “Are encounters across
the colonial divide possible in a world that is deeply divided
between those who consume and those who are consumed,
including the life of others and the life of Earth?”13
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These words were spoken in an auditorium while in close
proximity to each other. Those were pre-Covid-19 times.
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during the sixteenth to nineteenth centuries.10 The original
intention was to invite the audience to reflect about their points
of departure: Where are you located across the colonial divide?

Our objective was to articulate with the collectives and communities of which we are a part in Yucatan, Mexico and in The
Hague, the Netherlands some tentative ideas to guide our
processes of listening to and learning each other across the
colonial divide.
By colonial divide, we mean the binary divisions—between the
human and the savage, civilization and nature, modernity and
tradition, emancipation and oppression—that linger behind the
notions of women and gender and inform different feminist
projects. In doing so, we have started by grounding our locus of
enunciation as women of color.
We are not born women of color. We become women
of color. In order to become women of color, we
would need to become fluent in each others’ histories, to resist and unlearn an impulse to claim first
oppression, most-devastating oppression, one-of-akind oppression, defying comparison oppression. We
would have to unlearn an impulse that allows mythologies about each other to replace knowing about one
another. We would need to cultivate a way of knowing
in which we direct our social, cultural, psychic, and
spiritually marked attention on each other. We cannot
afford to cease yearning for each others’ company.14
Inspired by the work of Afro-Caribbean lesbian writer, teacher,
and activist Jacqui M. Alexander, we embrace learning each
other as the task before us in creating the conditions for the
possibility of our plural selves in-relation to the temporalities
and spatialities we inhabit. By plural temporalities we mean that
what preceded us grounds the not-yet. By plural spatialities
we have in mind the in-between, liminal, outside-within, and
displacements and replacements from/in places we (have)
inhabit(ed), including, but not reduced to, our body-land-territory. Feminismos otrxs flourish here.

One of the outcomes of this collaborative decision took the
form of a co-authored text. Together we reflected about what we
mean by un feminismo otrx. Valiana Aguilar provided our point of
departure: “There is a feminism that is different, that is walking
and that happens very concretely when we cook together, when
we talk, when we laugh together, when we build other ways of
doing things.”12

On the left, a milpa: a mix of squash, beans, and corn; and on
the right, the engraving from the collective workshop Grieta
Negra Taller. In bringing these images, we acknowledge the milpa
as a convivial and pluriversal technology—one that for thousands of years in Mesoamerica has countered monocultures.
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confines of intelligibility, or in other words, of what we are told or
allowed to think/sense by the Anglo-European-dominant world.17
All might start as a reticent awareness of our implication in the
destruction of plural worlds of sense and being. Or perhaps,
it might express a strong rejection of the figure of the feminist
academic and gender expert who senses that she cannot be
just that.
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5. Mestiza, Impurity, Plurality

For some of us, the cognitive or epistemic dimension of our
struggles start with the enfleshed realization that the meanings
attributed to us by capitalist patriarchal coloniality do not exhaust
what we are becoming outside-within academia and feminism.
Our struggles against interlocked, intermeshed oppressions
cannot be fully grasped just as a reaction to domination by
modern colonial capitalist hetero-cis-patriarchy. Our struggles
cannot be contained as representations of a necessary or logical
resistance to the processes of destitution, dehumanization, and
disregard that precede them.18
In other words, I-we saw ourselves anew, we see that we are more
than our wounds, we are not only wounded beings. And realizing
this is both daunting, but also liberatory.19
6. Yearning for Each Other’s Company
Which possibilities for co-creating life conditions—material, political, affective, and epistemic—does learning each other enable in
us and in the struggles of which we are a part?

Isabel Tello, Ueyatl, 2018, linoleum engraving

Learning each other as women of color carries with it information
about what we are/becoming—what African American lesbian
feminist poet and activist Audre Lorde names the erotic capacity
for experiencing joy with others: “an internal sense of satisfaction
to which, once we have experienced it, we know we can aspire.
For having experienced the fullness of this depth of feeling and
recognizing its power, in honor and self-respect we can require no
less of ourselves.”20

He asks constantly: “What is a mestiza?”
Paulina Trejo responds: “She is the one who is more than the
product of rape.”15
In the lowlands, yosotrxs (I-we) find ourselves often collectively
sentipensando (thinking-sensing) resistances toward intermeshed oppressions with feminist philosopher Maria Lugones’s
notions of mestizaje and impurity.16

To focus on learning each other not only allows us to “resist
impulses to reproduce essentialist representations” of who we
are/becoming, but also displays how can we concretely refuse
to partake in the global-Eurocentric complex of scientific
knowledge production that dehumanizes and disregards the
non-normative other(ed). 21

Impurity, multiplicity, and intermeshing also ground the liberatory work of feminismos otrxs. For the impure ones, those who
are more than the product of rape, our interlocked, intermeshed
resistances carry the liberatory potentials of delinking from the

We might inspire others to do so.
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In all of this, listening is central but cannot be reduced to a
form of passive silence. If one follows the hegemonic conception of sense that presupposes agency as voice and makes it
the paramount political act, listening is not bestowed political
intelligibility, allowing it to be explained away as the reflection of
colonial, patriarchal, and/or heteronormative oppressions.
Listening, however, is not a silencing and can be a political act,
as theorist Paula M. L. Moya suggests in her reading of Lugones,
“an intentional interfering with, refusal of, or resistance to the
reductive and unitary logic of the hegemonic common sense.”25
That hegemonic common sense is precisely the logic that fails
to confer political intelligibility to “relational” forms of listening
and speaking.
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On the other hand, coalitions are a fertile ground to learn each
other as we grapple with our assumed epistemological, racial,
class, gender, and sexual privileges, and recover “our capacity
to feel the suffering of others, of compassion.”24
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7. Nurturing and Listening
Learning each other has been for us a movement toward
nurturing our communal selves in political coalitions across
the colonial divide. 22 These plural or communal (our)selves are
transgressions of a sovereign “I” (or Yo, in Spanish) as a movement toward the enactment of relational forms of being. 23

Closure as Opening
What are feminismos otrxs?
As open-ended, collectively generated proposals, feminismos otrxs seek to inspire collective praxis which is not solely
explained or fully determined by its opposition to the systems of
domination and the order that it confronts: the capitalist racist
colonial hetero-cis-patriarchal project of Death.
Feminismos otrxs are not only about resistance, but re-existencia
(re-existance) as impurely enacted and enfleshed, and carried by
movements toward our plural selves.

Resiste Corazón patch, photo: Colectivo Resiste
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